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AVING near forty Years ago printed a few 
= Sheets upon the great Article of Juſtification, 
it engag d me Face to write more at ſeveral 
times on the ſame Subject; which J did becauſe J found 
Objections to my ſelf, and ſomething ſtill deficient that 
I was willing before I die to make good, for my own, 
f not others Satisfaction. Upon this account ] put forth 
lately a Bool entitled, Free Thoughts upon certain 
Points of Divinity, about a dozen ; and now. I put forth 
this upon half a dozen more: not intending in either a Com- 
mon-Place (which ſhould be full) on any of them, but 
to ſay ſomething only to ſupply what is wanting to be 
aid (1 mean as to my ſelf) or if ſaid already, to culti- 
vate it. But more eſpecially with regard ſtill to my 
moſt concern d Point before-mention d, Pr the fully ex- 
hauſting my Mind about it, which before theſe laſt Sheets 
T had not done. . 1 ; 


Jane 


Tcannot endure to 155 m 50d Age to ſtagnate quite; 
For tho our Memories in Age are weaker, and our Appre- 


benfions not ſo 7 in taking. things. in, 1, the Tudgment 
is fometimes the Jounder--for the Thoughts ſlaying the 
longer on them, and may occaſion the * upon the 
dry Truth of the matter, _—_ is but loſt in the 2 70 
ration 0 ader, hig provided with 
no ns Ee PE: y 1 befo 22 5 * 
which yet may yield ſomething wo wogd to my Tenuity, ö 
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Of Free Electing Grace. 


T is grievous to many, that God does require of all to 
whom the Goſpel is preach'd, that they ſhould believe 
and repent upon pain of Damnation, and hath decreed 
not to give the Grace to any but the Elect; which when | 
they aggravate ſo far as to ſay, and not give them power to do it, 
they go too far: for as Chriſt hath died for all, to procure 

them Pardon and Salvation, upon condition, they may hold that 

God, beſides their natural Faculties he hath given them, hath 
provided alſo that Grace for all, which gives them Power, 

tho not the Will to perform it. All have mediately or imme- 

diately, according to Ruiz and the Schools, this Grace, Grace 

_ neceſſary ; ſeeing God is willing that all ſhould be ſaved, and come 
to tbe knowledg of the Truth, includes it. They may believe and 
repent if they will : but if they will, we aſſume, it is of the 

Grace of God ; that is, further Grace, ſpecial effe&ual Grace, 

the Grace of God's Fl,  __ 5 
Vou may perſiſt and ſay; To hold that Chriſt hath purchas'd 
Pardon and Life for all upon Condition, but the Condition alſo 
for the Elect hath this hardneſs in it, that no others then, are 
indeed ever the better for their Redemption by him; which 
yet the Scripture tells us is really for all the World. You may 
ſay further, that to hold he hath purchas'd univerſal, ſufficient, 
or ſuch Grace for all, that gives them Power (ſupra nature 
Tires.) to believe and repent (upon hearing the Word) if hey 
5 45 | | A | | | will, 
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will, but bath purchas'd a farther Grace that works the Wil ant 
the Deed for the Elect; does ſeem even to enhaunce the Hard- 
ſhip; ſeeing by this means the Reprobate ſhall” have ſuth Grace 
onty procur'd for him, as will render him excuſeleſs, when 
without it he might plead the Condition impoſlible. | 
What then, ſhall we hold that as Chriſt hath redeem'd all 5 
and procur'd- Salvation for all upon Condition, fa hath he pur- 
chas'd alſo the fame Grace for all alike to perform it; and that 
having made all ſalvable, it is left upon every Man's own Will, 
in reſiſt ing or not reſiſting that Grace, to be ſav'd or periſh 7 
This. is that indeed ſome would: have; and if it be objected, 
Who then makes thee to differ? J muſt ſay the beſt I can for an- 
ſwer. There is a double making difference, either Paſſively, and 
ſo Man makes it; he is paſſive. in his not reſiſt ing; or Adively, 
and ſo God makes it: for Man ex viribus nature, till Grace 
brings novas vires (it is to be granted) can do nothing to his 
Converſion. | 
Here then, as to ſuch, elite is no Hardneſs left: God and. 
Chrif have done and do their parts, and if we do ours, we are 
ſaved. It is not a Man's cannot what he will, but a "will not 
what he can, or a do not what he will and can, ſhall condemn 
him at the laſt Day. Now as to this Argument, it is fit we 
be fair, to hear al} can be ſaid on both ſides: But what then 
ſhall become of that Free Grace for which the Orthodox ſo 
much contend? All have Power, it is granted, but the Will. aud + 
Deed is wrought alſo of God. If God does only what is the 
leſs, in giving the Grace that brings Power, and Man brings the 
Mill and the Deed, which is more than the Power to do it; how 
18 Srardn of of Grace, and not rather, or more of Nan, than 
1 
It is certain we are ſaves by Grace: It is certain ſome do 
believe, repent, and are ſaved, and ſome do not: It is certain 
that in thoſe that do; it is God that works in them the Will and 
the Deed; which he does not in others: And it is certain what 
be does i8 decreed; though what he does not, needs no. Decree; . 
and God'is at his choice. 
| 'Whereſcever the Goſpel is preach'd, it requires the Hearer 
es: believe and repent : If you ſay, He has no Power, you ma 
mot wp your Bible, and preach: no more. He is a reaſonable 
G eature that hath Underſtanding, Will, and vital active Power. 


He 


N 
He can ſet himſelf to know what is told him, and do what he 
is bid. He cannot do it as he ought, that it ſnonld be ſpiritually 
ſavingly good, but it is naturally fo, There is the Matter of the 
Duty, and the Manner of Performance; and though no Man 
but the regenerate can do the Duty from a right Principle apd 
a right End, ſo as to be acceptable to Salvation, yet may the 
Matter be done. The unregenerate Man believes hiſtorically, 
though not juſtiſyingly; and tepents ſo as to be forry for what 
he has done, 'thongh not unte Life. No Man but may do more 
Good and leſs Evil than he: does 3; and if any one does what he 
can prevalently, he may expect God ſhould help him to do what 
he cannot. For there is common Grace (we ſay) which God 
gives to the Reprobate as well as to the Elect, and there are none 
that uſes that ſo as not to reſiſt it, but God "(though he has not 
bound himſelf to it) would give him ſpecial alſo. Now when 
God does give Grace to all, and all reſiſt, if upon this Reſiſ- 
tance God does leave ſome out of Juſtice, and yet follow others 
with farther Grace to convert and ſave them out of Arerey; 
what can be ſaid, but that the one are, and the other are not of 
his Ele? If you find fault, we muſt turn you to the Apoſtle ; 
Nay, but O Man! Cur autem illum adjuvat Deus, illum non ad- 
juvat, illum tuntum, illum autem non tantum : iſtum illo, illum iſto 
modo, penes ipſum eſt & aquitatis tam ſecreta ratio, & „canin 
bee  _ de Spiritu & Ts: c. 26. 


of this Grace its Irreſi , 


"HE! RE. isa Natural and Moral Power and Rapbthocd. can 
and cannot. As a Man in his natural State hath his Facul- 
tits to repent and convert if he will, but he is ſo diſpos'd by bis 
Corruption, as he never will without God's Grace; and this is 
a Moral cannot,” but a Natural can: fo when God gives his Spirit 
and Grace to a Man, he hat h his natural Power ſtil]: to reſiſt, but 


this Grace does ſo diſpoſe and incline him, that infallibly he will 5 5 


not, but convert. And this is the ee r a Re- 
Ne and a Moral cannot. vie £4 
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to Sin. 


e God's Will,” Dechte, and Providence, in regard 


HERE are ſome, as Lombard tells us, who hold that God 
1 does Velle peccatum fieri, but not Velle peccatum; which 
others deny, and ſay more cautiouſly, that God does only Non 

velle fieri, They won't ſay he does Velle ſieri, leſt that makes 

him the Author of it: nor that he does nolle fieri, or velle pec- 
catum non fieriz for then the Ad would never be done: but he 
does non velle, that is, permittere. To permit therefore with 


them is a middle thing between a Yelle and a Nolle; that is, he 


does neither hinder, nor do any thing toward it. Nec volente 
vel nolente, ſed non volente (ſo they) fiunt mala. . 
This being premis'd, when we ſay that God wills the Event, 
not the Sin; by the Event we underſtand not the Exiſtence, but 
Effects of it. To will the thing to exiſt, is to will the Sin 
and the queſtion is, whether God may will it for the Good he 
brings out of it? God did will what the Jews did in the ernci- 
fying Chriſt for the Benefit of Man, It is ſaid expreſly, that 
whatſoever they did, was what the Hand and Counſel of God had 
determin d (before to be done. It appears hereupon, as if God 
might will that Sin may be done by others, when not at all by 
himſelf, for a good End; tho Man is forbid, who knows not the 
certain Iſſue of the Action, which God does, and governs to his 
Glory. To decree, or will it to be done by another, is but all 
one as to permit it. Sin is a Relation ariſing from the Law, and 
the Act of the Perſon that does it. As this Act related to the 
Jews intending Malice, it was Sin, moſt heinous Sin; as it rela- 
ted to God intending thereby Man's Redemption, it was good, 
a Mercy ineſtimable. God does determine things ſo to be done, 
that tho the thing determin'd ſhall inevitably be done, there is 
Power ſtill to do otherwiſe in the Free-doer, ſo as God concurs 
h ⁰ 9 ˙⁰ © oo ooo ne ne 
As in a Game of. Cheſs, when one very expert at the Game 
plays with another that is raw and new at it; the new raw 
Player moves as he will, when, where, how he will, and yet 
theskilful Man does fo contrive his Play with him, as gives that 
. gxcaſion for him to take, and he will take of his own agcord, ſo 


— 


- ns the better skill'd is fure of obtaining the Game in the end; 


arid the Loſer cannot ſay he hath done him the leaſt wrong (only | 


that he play'd with him) but blame himſelf for his Loſs, Even 
ſo in the univerſal Game of all Events in the World, whatſo- 


ever comes to paſs, the All-wiſe God of Nature does ſo order 
the ſtate of things; that ſuch occaſion is given thereby to all 
free Agents, that they will moſt certainly take in every Action, 


fo as to do according to what God foreſees and deter mines to 


be done, And ſeeing he does but give the occaſion (for tho 


there is an Efficiency in it as to Good, there is no more than 


that in God's Determination as to moral Evil) and their Wills 
are free (that is, they have Power) to do otherwiſe, tho moſt 


certainly they will do no otherwiſe than determin'd, they can 
lay no blame on God, but on themſelves, for every thing done 
amiſs. e Re tie 


- If they ſay this it ſelf is hard, that God. gives the occaſion 
when he knows they will take it, and that he could prevent all 
Sin, and ſave all Mankind if he would, and yet will not; I 


muſt firſt tell them it is ſometimes God's Patience or the like, 
and always that which is good in him, that gives the occaſion ; 


and then anſwer, that God's Judgments are unſearchable, and 


we muſt ſtay for Reconciliation to the great Day. 


there is a certain Efflux, Vis, Motion, Influence, Opera- 


tion, (whatſoever it may be call'd) from the Firſt Cauſe that 

moves the Will of the free Agent in every AQ of it, whether 
good or evil: Which Vis, or Influence, is not phyſrcal, I count, 
to conſtrain the Faculty (unleſs in the Work of effectual con- 
verting Grace) but only (as moral) it brings a Conveniency or 


4 Temperation of Objects and Circumſtances ſo accommodated 


to the Will, as prevails upon it; and but ſo, that it aQs ac- . 


cording to our human Nature, not according to that of inani- 


mate things, or that of Brutes by Senſe, but freely by Reaſon: 
And this Efflux, Vis, Operation, or Motion of the Firſt Cauſe 
- Which concurs to the Act that is evil, does concur only to it as an 


AQ, or as it is Ens, and not as it is evil; that is, concurs ta 


-_ 


5 . to the common Sentiments and speech of Divines, 


the 
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4 mega get dps gibt dn gg e leg un not Farmale of its 
as ſome ſpeak with their-trite-Simile ; as the Maſter of the lame 
Horſe is the Cauſe of his going, but his going lame is of him : 
ſelf. This is not to be deny'd as to the moſt even of ſinful. 
408 6 but if chere be ang one Act ſuch as js. intrinſecally evil, 
Idate not ſay God is the Author of that. I am unſatisfy d with. 


either of theſe two. Reaſons of the Maintainers, becauſe God. is 
under no Law-as we; or, becauſe Sin is nebning, A Privation, | 
only, that needs 50 Cauſe. my 5 

That the Coneurrence therefore of, God with ſecond Cauſes. 


is general, indifferent, indefinite, as being neceſſar y unto every 


Act of the Creature to give it Entity, is a Thought ſeems rea- 
ſonable. And ſreing God has made Man Lord of his own Actions, 


enduing him with Underſtanding and Eree - will, ſo as he can de- 
termine himſelf without any Neceſſity, either of Nature, of 
Senſe, ur OCbaction (though ſubject to that of God's Foreknow- + 
ledganddetermining Will) in the Specification of them; I do 


not reliſh that Doctrine of phyſical Predetermination, which 


makes God to premove the free Agent to every Act of Sin, as 
well as to good Acts, when ſome are ſuch wherein the Obliquity 
and the Em cannot be ſeparated, as in Blaſphemy and Hatred 

of God, which many others inſtance in. Whether ſuch Doctrine 
de in Alvarez or 7 wiſſe, it ſticks with me, and inclines me to 


conceive (with ſuch before me as do) that the Concurrence of 


God with the ſecond Cauſe does not influere upon the Faculty of 
the free Agent to premove that, but into the Action it ſelf to 
give it its Entity or Being, and that immediately (to prevent 


with Durand's remote and mediate Concurrence, only by 
upholding the Faculties in the Act) and conſequently- that the 


Operation of the ſecond Cauſe is all between God and the 
Effect. For ſeeing God does operate immediately by his Eſſenc 


"— 
if you affirm any thing of or from God beſides his Will, which, 


is himſelf, to come between it and the Effect, you violate. his, 


Simplicity, and make a Compoſition: of that and his Eſſence, 
of Subſtance and Accident ; for Adio or Operatio is Ent, and in 


one of the predicaments of Accident. And tho we call it Co- 
operation, there is no other Operation but that of the Second 
Guauſe, Which is one and the ſame with the Firſt. "ABA thus 
nes wm en the — of ours nne 410091 e 


von may Ta, If it be fo, if ian be a free” Agent that de- 


i termines himſelf, or his own Acts, without God's phyſical Pre- 
motion, then is Man and not God the Ruler of the World; and 


he need not ſay, Iwill do this or that if God will, but if 1 will, 


._ God will do thus. I anſwer, that Divines who are for a general 
Ps *Concurrence fore-mention'd, at leaſt ſome of them, have a' care 


to allow and maintain, that beſides that general Concurrence to 
a Man's ſelf-determining his Acts, there is alſo a Providence 
going to govern and order thoſe Determinations, and all Events 
whatſoever, and variety of them to their Ends, as God pleaſes, 


F wil add as my own.: Before a Man acts, or before the Act does 
exiſt, there is nothing, no Ens; and when it does exiſt, there 
is an En,, there is ſomething : and ſeeing ſomething can never 


come out of nothing but by the Creator, or his Will which is his 


Eſſence, it appears how Man cannot do this or that, or any 
thing unleſs God will, becauſe the Act without the Creator's 
Will can have no Being: And alſo that if Man will in deter- 
mining himſelf, God will, becauſe it is by that (the Creator's 
Wil, and that immediately) his Act has a Being. Man wills, 

and God wills, but not in ſubordination. to Man's Determina- 


tion, but becauſe it is his original Will. When God made M 
a free-willed Creature, that is, When he will'd his Being, 110 


* 


ſuch a Being, he will'd alſo a Being to all his Actions upon his 
Self-determination ; the Act not going before his Concurrence, 


* 


but with it, or in it, and is it. 


7 p 


lam not peremptory, but will leave the matter to farther. 
Conſideration; which he muſt do, I count, till he dies, Who 


Jooks for perfect Satisfaction (as I have ſaid before) in this tre- 
mendous Point. 1 SIT ha ds 


: , | 1 | ; yy | a | | g | | 
4 ++ Of Faith and Works. 
' r : 


54. We are juſtify*d'by Faith without Works. James. How” 
_ FX, fo? Faith it ſelf is a Work, Jobn 6. 29. We are there. 
fore juſtify'd by Faithand Works alſo. Paul. In the Covenant 
of Grace there is a Command Believe, and a Promiſe, Thou halt 

be juſtiſd and ſav d. As Faith reſpects the Command, it is a 
Work, a Duty: as it reſpects the Promiſe, it is a Condition. 
Now Faith juſtifies (as an Inſtrument, ſay ſome) or as the Con- 


dition, 
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s, Ve | Condition of 

the Covenant, is the Performance of what the Covenant requires, 
that is the Duty of it: If we are juſtify'd then by Faith as the 
Condition, we muſt be juſtify*d by it as the Performance of the 


Duty. God commands Abrabam to leave his Country, and go 
into another Land, which he pang to give his Poſterity to 
t 


poſſeſs: Abrabam believes it, tho as yet he had no Child, and 


obeys, and is thereby juſtify d. He receives Circumciſion after - 


wards as a ſign of the Righteouſneſs of Faith which he had before, 
and is commanded to offer Iſaac ; which he obeying, is juſti- 


_ fy'd again, Juſtification being a continu'd Ac to the Day of 


Judgment. Paul. It is true, we muſt perform the Duty; but 
tho theſe two can't be ſeparate, we may diſtinguiſh them ſo as 
our Reſt be on the Promiſe, and not in our Duty. James. Here 
is ſcarce any Diſcernment, but too much Danger in ſuch Nicety, 


| Teſt out of fear to reſt in Duty when done, the Duty be left 
undone, and then Faith becomes Preſumption. _ 1 
me Moderator, When Paul ſays Abrabam was juſtify'd without 
Works, and James by Faith and Works alſo, and both alledg 
the ſame Text in Gene/zs, we muſt not diſtinguiſh of Faith (one 


ſaving, one not) or of Juſtification, (one before Men, one before 


God) for theſe are words they own as to the Text they both 
quote; and we mult conceive their meaning to be the ſame by 
them, but we mult diſtinguiſh of Works, which Abrabam had, 
and which he had not. There are Works which the Law re- 

- quires. to our Juſtification, perfect Works, and theſe Abraham 

; 920 not, and none have; ſo that if he or any be juſtify'd, it 
mult be without them - but there are Works the Fruits of Faith 


which Abraham had, and the Goſpel requires, and no true Faith 


is without; and by theſe Works with his Faith the Believer is, 
and Abrabam was juſtify'd before God. What either therefore 
of the Apoſtles ſay, is true; and ſeeing they are both right, it 


ends the Diſpute. 


n APPENDIX. 


1” is not of Works in one Text of Paul, but thro Faith; and 


et in the ſame place, We are created (he ſays) in Chriſt Jeſus 
% Good Works, Eph. 2. 8, 9, 10. There are Works therefore 


oppos d 


4.406, 885-2 trend 


- oppos'd to Faith, that.is the Works of the Law (the Law is not 

' of Faith) and Works the Fruits of Faith; and tho by the one 
we are not, by the other we are (by Faith and them both) juſti- 
pd and Ard Not indeed Efficienter or Meritoriè, as Davenant 
ſays well ; for it is Formaliter, which our Divines and he came 
not up to ſee the neceſſity hereof for converting the Antino- 
mians, and ſatisfying the Papiſts, in opening a door but fairly 
and honeſtly for thoſe of them that are conſciention{ly moderate 
and ſincere, to fall into the ſame Truth with us. The very 


" *: 


Truth, which is no more indeed than to ſay, that Faith ir ſelf 
with its Works is not the id propter quod (for that is the Sitiſ- f 
faction and Merits of Chriſt only) but the id per quod, juſtificamur. 

lc is MN vopitar, and for a Man to be juſtify?d there- 
fore, is to be accounted righteous by God (the forgiving his Sins is 

_ included :) but there is not one Man from Geneſis to the Kevela- 
tions is call'd, ſaid, or accounted 7ighteous, but upon his ſincere 

and upright walking with God; fo that his formal Righteouſneſs 

was and muſt be that. It is only that our Divines have drank. 

too deep of the ſweet Cup of imputed Righteouſneſs, that they 
ſee not a Righteonſneſs in Faith and its Fruits to. be that which 
God thro Chriſt's Merits accepts as if it were perfect, and con- 
ſequently is the formal Cauſe of our Juſtification, As for what 

 Davenant ſays, that this indeed is a true Righteouſneſs, and the 

Form of Fuſizfafion, but not of Juſtification, it is ſhort; for he had 
not conſider d enough of what it is conſtitutes a Man righteous, 
ſo as to be juſtify'd thereby, If it were by the Law we were 

to be judg'd, this inherent Righteouſneſs would not «uffice to 
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Juſtifaction any more than to Juſtification ; but ſeeing it is by i 
the Goſpe} or Law of Grace we are judg'd, it is not Chriſt's 10 
legal and perfect, but our ſincere and Goſpel Righteouſneſs is tbe i 
Condition firſt, and when per form'd, the very Form, or formal FE 
Cauſe of our- Juſtification, e _—_— 
| | by _— 


e Union with Cris. 


F this myſtical Union I dare not ſay it is Political only; but 7 
| muſt ſay it is Political, conliſting in our Relation to 
Chriſt as our Head, and the Benefits by it, ſo as Chriſt and his 
Church, as a King and his 8 Uh make one Body But pin 
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e a, 
ſome of our Divines advance it, to make Chriſt and the Believer 
one Perſon, we muſt take heed how we underſtand them. A Per- 
fon is an individual rational Subſtance; and that Chriſt and Be- 

| Hevers are not one fo, but divers Perſons, is out of ' queſtion. 

By a Perſon then they underſtand not a proper Perſon, but one 
That repreſents another in what he does or fuffers for him, a Re- 


pPteſentative in Law, a Civil or Legal Perſon, And here we 


muſt ask how far Chriſt was ſo (not conſider'd by moſt) and 
_ anſwer ſo far as he intended to be, or as God pleas'd, and no 
farther than ſo. He was our Surety, .but ſuch a one that pays the 
Debt voluntarily, and not bound in the ſame Bond with the 
'Debtor. He was our Hoſtage ſo far as to ſuffer our Puniſhment, 
which God would have, to free us from the Obligation of bear- 
ing it our ſelves; but not fo far as we ſhould be accounted to 
have ſuffer'd, and made ſatisfaction to God's Juſtice in him. To 
ſoffer for us or in our room, that we our ſelves might not 
ſuffer, and to be accounted to have ſuffer*d in him, is a Contra- 
_- diction, tho not yet taken notice of by others. It is not neceſſary 
(ſays Mr. Bradſhaw) that that which is imputed to the Juſtifica- 
tion of another, ſhould be reputed as done by him that is juſti- 
fy'd; but it fuffices to Imputation, if that which is done be 
_ eſteem'd, and in regard of that Eſtimation be accepted of as 
equal in Worth and Merit, as that which the juſtify'd Perſon 
ſhould have done in his own Perſon. Chriſt was our Legal Perſon 
then if you will, fo far as it pleas'd God, but not ſo far as God 
ſhould account him the Sinner in our Sins, and we the righteous 
in his Righteovufneſs ; the Imputation whereof formally (as ſome 
hold) to our Juſtification, does make the Law of Work, (by 
which none are juſtifiable, or were juſtify'd but Chriſt) the 


Rule of Judgment, and as Mr. Baxter hath ſaid, ſubverts the 


Goſpel. This being too much therefore, and leading to Anti- 


nomianiſm, let me conclude, that fo far and no farther are our 


Divines ſpeaking of Chriſt and the Believer as one Perſon, to 
be admitted by me, and they to admit my Denial of it, as we 
may both fall into the ſame Judgment by an allow'd Senſe one 
to another. ED 254 
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"T* HE: Subſtance or Form of Juſtification muſt conſiſt of ſome 
1 Righteouſneſs, the very nature or reaſon of the thing does 
tell us: which Righteouſneſs is the Righteouſneſs of God, and not 
that of Chriſt who is God, becauſe his Righteouſneſs is not the 
Form or. Formal Cauſe, but the Meritorious, of our Juſtification. 
This Righteouſneſs of God then without the Law now manifeſted, 
does lie in his accepting of Faith in Chriſt, which the Goſpel 
requires (a true Faith working by Love) in oppoſition to the 
Works of the Law, for obtaining Remiſſion of Sin, and eternal 
Life. And when we make Chriſt the Object of it, we conceive 
of him as having ſatisfy'd God's Juſtice, ſo as he is juſt in that 
Pardon, and juſtifying the Believer : Rom. 3. 21, 25. 1 
The Holy and moſt Learned Biſhop U/her in one Page of his 
Body of Divinity ſays theſe two things; That becauſe the Elec 
cannot. do the Commandments of God, therefore 1s his Will fulfilled 
for them by Chriſt - And alſo, That God does accept their broken and 
imper fe Obedience, as if it were wbole and perfect. If Chriſt now 
 aSour Legal Perſon bath fulfil'd the Law for us, then mult his 
Obedience be imputed to us for Righteouſneſs : If our imperfeck 
Obedience is (thro his Merits) accepted of God as if it were 
perfect, then is our Obedience (the Obedience of Faith) imputed 
for Righteouſneſs, and not that perſonally his. The one is 
Joſtification according to. the Law, the other according to the 
Goſpel. And which of theſe do we find in Scripture? We find 
not there Chriſt's Righteouſneſs (which is ſo, in it ſelf) but we 
find Faith (that which works by Love) imputed for Righteouſ- 
neſs. To be imputed for Righteouſneſs, is all one with our 
Obedience being accepted as if it were perfect; and that is all 
one as to be righteous in God's account; and God's accounting 
us righteous, is Juſtification. To make two Bars, of the Goſpel 
and Law too, for a Chriſtian to be try'd at for his Life, is a 
Conceit too fond to be reviv'd. To be abſolv'd at either, is to 
be declar'd righteous z which tho it includes Pardon, it is not 
to be pardon'd only, but judg'd to Life everlaſting; and he 
that is fo, needs no other, and there is no other Juſtification. 


Wren r tm tres nine When 
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When I read Contarenus de Fuſlificatione, I wonder'd to ſee the 
Cardinal come fully over (or rather overturn'd) to the Doctrine 
of the Proteſtant, It is by Faith (he ſays) that we are juſtify d; 
. and he tells us bow: not formaliter, but efficienter , for two 
| Righteonſneſſes there are, he ſays, that come of Faith: One is 
Juſſitia inhærens, Faith being the beginning of that; the other 
is Juſtitia donata '& imputata, to wit, Chriſt's Righteonſneſs 9 
prehended by Faith, as the Proteſtant holds. He asks then, to 
which of theie Juſtitia's we muſt truſt ? and tells us it muſt not 
be to the inberent, becauſe that is imperfect, but to the imputed, 
which is perfect, "and may de reſted on, 
Ihus he, Now there are two grounds this great Man with 

the Proteſtants ſtands upon, that Won't bear. One is as to the 
Iaſt, becauſe there is no Juſtitia donata & imputata in the ſenſe 
they hold it; that is, in ſe. The Righteouſneſs of Chriſt cannot 
be given another f in ſe, in it ſelf; it cannot be given ſo as to be 
perſonal or legally in ſe the Believers, but is Chriſt's only. 
Weare indeed ſaid to be in Chriſt, to put on Chriſt, or Chriſt 
to be ours, not by feigning a legal Perſonality, but by this plain 
Truth of our partaking- the Benefits. he hath obtain'd for us. 
His Righteouſneſs is ours no more than his Wiſdom, his Sunctifica- 
tion and Redemption is ours. His Redemption is ours, becauſe he 
hath redeem'd us; and fo his Righteouſneſs is ours, not in ſe, 


baut quad fructis aut effetius, You may ſay perhaps the Proteſtant 


never intended Chriſt's Righteouſneſs to be his as Proprietor of 
it, but only that it is imputed, imputed in ſe I reply, if it be 
imputed ſo far as to be ours in the Effects, which I grant (and 
it's all you muſt underſtand by legally) it can be imputed no far- 


ther, but it muſt be ours in it felf which you intend not: and | 


if an /mputation will ſerye, to be ours in Rl is more than needs 3 
which | have noted otherwhere. 
Ihe other ground this Cardinal and our Proteſtants ſand 
upon, is, that in their Diſputes they go upon the Sappoſition 
that we are to be judg'd by the Law of Works; which if it 
were ſo, there is no Man but Adam was ever in a capacity to 
' be, RUE, and none was ever 14 but CON. and unleſs 


| than ane, That the Chriſtians are freed oa the Law by 5 
8 and 


** 


wy: 


Law of Works, is the Rule of judgment. 


The deep-ſighted Mr. Baxter ſaw this to improve it, but in 


two reſpects I think him ſhort: The one is, that he never took 


the Righteouſneſs of God into his thorow Conſideration, to tell us 


what it is, tho it be that Righteouſneſs which is reveal'd in the 


Goſpel for Man's Juſtification : The other is, that he is too cau- 


tions, in not allowing to Faith ſo much as he ſhould. He won't 
have Faith to be any Cauſe of our Juſtification, and therefore 
denies the Inſtrumentality of it more particularly, and reſts in 
making it the Condition thereof only, with others. Now ſeeing 
the Goſpel, and not the Law, according to him, is the Rule of 
Judgment, and Faith (that is, true Faith, which includes ſound 
Repentance and ſincere Obedience) and Faith only (to wit, in 


_ oppoſition to, or without Works, as the Law requires thereunto, 


that is, perfect Works) is the Condition; 1 wonder how he 


could miſs the acknowledging the Performance of all which is 


requir'd by that Law whereby we are to be judg'd (to wit, the 
Condition) to be the Righteouſneſs that juſtifies us, and the 
formal Cauſe of it. I do note this, as what is even wanting in 
him to compleat his Work, the ſuppreſſing Antinomianiſm, 
wherein he was ſo exceeding ſucceſsful in going ſo far as he did, 
but ſhould have come alſo to this, to have done it quite. 


That Juſtiſicationis Formam does Juſtitia conſtare, | think no 


Man of Senſe can deny; and that the Performance mention'd is 
that Juſtitia, no Man that is fair can deny neither; and conſe- 


quently, that it is formaliter in contradiction to the Cardinal, 
1 ſay formaliter, that by Faith we are juſtify'd. And this ap- 


peats to me clear, ſo that tho it be not ſaid by any of our Or- 
thodox Divines as I know, but rather deny'd by all of them, yet 
muſt I chuſe to ſay it, and with the Perſwaſion that if any Di- 


vines of Authority ſhall come to ſay and own it after me, the 


Truth will be receiv'd, and others overcome. It is the Rigbteouſ- 
neſs of Chriſt (as I have ſaid, and mult take it up again) is the 
id propter quod : it is Faith is the id per quod we are juſtify'd. 


As Faith is requir'd to Juſtification, it is the Condition of it; but 


when that Condition requir'd (which is Faith productive of Obe- 
dience) is perform'd, it is that Righteouſneſs which is the Form, 


or formal Cauſe of it. The Law of Grace hath conſtituted it 
9 7 5 to 


atjd that in regard to Juſtification by it; and conſequently that 
it is the Goſpel, not the Lam, or the Law of Grace, and not the 


PF — * — = 2 
N 2 
pu 4 5 * 1 > 
2 » * r 8 
— , - r SS r 
4 — A 
, ; 
$ : 5 8 
5 * „ 7 
; hn 5 P + N FO: mY - Re EA PFs. 
* 7 1 4 4 4 2 n 3 4 , 5 Has —— CORES, 5 2 gs 
oc . . wr > 44 x I 2 1 R 2 . 2 - 1 222 — — 2 88 —_—_— > HT 
! CE — — — 4 P Sn. —— — —— —  _ — = 
— U—ↄ—VP—œP— nin mn inte cn ee ON- ont RO mac tbe OS LIES - ”— AD b r 
— > FF 2 £56, e PL 7 4 N 1 4 U 23 um * - PL - FOR b 
- 2 — 1 W * e n 3 - 2 772 # 7 - Uh * 2 8 3 x - ” - K — a = - OE” 1. — 
— — 1 Er — — NR. . — — — — 


— —— * 
— 


_— 


— 2 * 45 * 2 ow 1 . 
A ** N 2 . : 1 — co — : = yg 
2+ EW: * ccc Wo ES: +: ” YL 3 88 — = I . — o LT 2 
Jes: > © N FR E — — — 8 AE fed - _ — 


* _ — — 2 
—— N 


1 


* g 4 * 1 
iy 4 2 = * — 
* * 
* 5 _— 
14 


to be ſo, and our judg judging by that Law, will declare it at 
the great Day. When this is receiv'd, the great Article of Juſ- 
tification may be compounded by all Parties, and ſettled, and not 


F 


e Law (ſay Divines ) requires our Duty, but gives no 


Strength, which the Goſpel gives, to do it. Now ſeeing it is 
God by his Spirit that gives the Strength, this muſt be the mean- 
ing, that the Strength or Grace he gives is to obey the Goſpel, 


not the Law, or not to perform what the Law requires as the 


Condition of Life, but the Goſpel, The Law requires perfect 

Obedience which none can perform, and God gives not Grace 
to do it: The Goſpel requires Faith and ſincere Obedience, and 
God gives Grace for the Performance; and the Performance is 


accepted unto Life, becauſe it is by the Goſpel he will judg us. 


Again, Our former Orthodox Divines do ſay that the Law and 
Goſpel agree in this, that it is the fame Righteouſneſs they both 


require, even the perfect Love of God and our Neighbour, and 


make this difference between them, that the Law requires it in 


our ſelves, the Goſpel only in Chriſt for us. 


See by this, how far the Conceit of Chriſt's Righteouſneſs 


imputed in ſe (which can in ſe be no body's but his) hath led 
our grave Divines to overſhoot themſelves in ſuch Sayings, 


which muſt be better underſtood. There is the Law of Nature 


and Law of Grace both abiding together. The Law of Nature 
is founded in God's Nature and Man's; and it cannot ceaſe ſo 
long as there is God and Man. Our Lord Jeſus now taking on 

him our human Nature, became bound to it, as his Duty, and 
fully perform'd it, ſo as he was juſtify'd by it, and went meri- 


toriouſly to Heaven as his Reward for it. But all Mankind be- 


Aides being liable to God's Wrath and Death, unleſs ſome Re- 
medy were found out for the breach of it, the ſame Lord Jeſus 
having liv'd without Sin, and ſo not liable to die for himſelf 

(tho he was bound to the Duty as Man) was content to die in 
our behalf, to make ſatisfaction to God's Juſtice in bearing the 
-Puniſhment of our Sins, and thereby procux'd a New Law (calb'd 
ſo in regard to the Law of Nature which was firſt) that is, ano- 
ther Law, a remedying Law; wherein God promiſes and declares 

that notwithſtanding by the Law of Nature we are liable all 

unto Death, yet ſhall we, upon our Faith in Chriſt, and Re- 
-pentance towards him, be freed from it, and have Life: Which 


— 


being 


1 e, e 28 
being manifeſted by the Goſpel, what the Law is we know, Do 
this and live; and what the Goſpel is we know, Believe and be 


ſaved : Two Laws requiring both of them our Duty, but with 


different Conditions. The Goſpel and Law both ſay to us, If 
thou wilt enter into Life, keep the Commandments: but there is a 
keeping them perfectly and indiſpenſably, which is the Condi- 
tion of the Law; and a keeping them fincerely and diſpenſibly, 
with the Relaxation of that Severity, thro Faith in Chriſt, which 
is the Condition of the Goſpel, 33% ᷑ łœę oft ets 27 5% 

Here then we are at the bottom, and the Queſtion is, that 


whereas Chriſt hath perfectly fulfiPd the Law in his Life and Death, 


whether both be done for us, ſo as that the Active Obedience as 
well as Paſſive is ours, and ſo ours, as formally to juſtify us? 

The Doctrine, I muſt confeſs, as to Souls ſincerely gadly, and 
not like to be hurt by it, is very ſweet and comfortable, and 1 
am loth to interrupt any in it; but as to the formal profeſſor, 
who is careleſs of his Life, there is nothing more likely than 


that by believing Chriſt's Righteouſneſs to be his without any 


Works of his own, he ſhonld endanger his Salvation. I wil 
ask therefore, Is not the Law and Goſpel given by God? They 


are. Do they not both require our Duty? They do. And is 


not our Duty requir'd in order to our Salvation ? It is. What 
elſe means Religion? Lask then, whether Faith and Repentance 
is not our Duty requir'd ? It is. And hath not God promis'd, 

that upon our Faith and Repentance he will pardon and ſave us? 

He has. Is not that Promiſe all one with his Covenant of 
Grace? It is. And is not giving us Pardon and Life in effect 
the ſame as to juſtify us! It is. Well then, How do you ſay it 
js by Chriſt's Righteouſneſs only, and no inherent, that we are 

juſtify'd? Ir is his Righteouſneſs indeed alone that merits Pan- 
don, Life, Juſtification, and hath merited for us that our Faith 
and imperfe& Obedience ſhould be accepted as if it were perfect, 
and imputed for Righteouſneſs; and conſequently: be the formal 
' Cauſe, when Chriſt's is the meritorious of our Juſtification and 
Life eternal. „„ 5 e bon "Mb | 


By the way obſerve once for all, that when 1 hold Faith with 


its Fruits, ſound Repentance and ſincere Obedience, to be that 
Righteouſneſs which is the Forma Juſt iſicationis, I underſtand it 
as imputed of God for Righteouſneſs. As when our Divines. 
_ toy, that Chrift*s-Righteouſneſs- is that which, formally juſtifies 
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vs they under land his-Righteouſneſs imputed as ours ; that is, 


his Righteouſneſs. is the Matter, and God's Imputation of it to 
us the Form So is it, 1 ſay, Faith productive of Obedience is 


the Matter, and God's Imputation of it for Righteouſneſs is the 
Form, or formal Cauſe of our Juſtifi cation. 1 


- 


Tf any perſiſt, and ſay ſtill, Chriſt's Righteouſneſs is imputed, 
I fay ſo too; it is imputed quoad frutus, in the Effect mention'd. 

To put God upon interpoſing Chriſt's Righteouſneſs, and impu. 
ting it to us in ſe to make us righteous, ſeems preſuming for us, 
as more than needs; ſeeing it amply ſuffices that for Chriſt's 
ſake (or his Merits) he does impute our Faith (and imperfect, 


but ſincere Obedience) for Righteouſneſs, to that end. God has 


kept me to my great Age in the Uſe of my Underſtanding to 


R 


| T V theword Juſtification, the Papiſt underſtands. making one 


D righteous of unrighteous, and fo I remember Auguſtin does; 
and they ſay it conſiſts of Pardon, and the Infuſion of Righteouſ- 

neſs: The Proteſtants ſay it is a forenſick Term, ſignifying Ab- 
ſolution and declaring righteous; and they make it conſiſt of 


Pardon, and the Imputation of Chriſt's Righteouſneſs. They 


— 


+ E 


ry 
2 f 
* 


: A 


acknowledg the Righteouſneſs infusd or 'wrovght in us by the 


Holy Spirit to be a true Right eouſneſs, which makes a Man 
righteous before God, as Noab, Fob, Daniel, Zachary, and Eli- 


-zabeth were righteous: He that: doth. Righteouſneſs is rigbteous. 


They acknowledg this Righteouſneſs to be accepted, and re- 


warded with Life eternal, as well as the Papiſt ; but then they 


take heed to deny it to be out of ſtrict Juſtice, but out of Pro- 


miſe, as God is juſt to his Word, and not of any Merit in this 


Righiteouſueſs, but for the Merit of Chriſt altogether. And do 
not the Papiſts, ſome of them, ſay, the like? Lea, they do 


both acknowledg this inberent Righteouſneſs 3 but the Proteſtant 
ſays it is not Juſtification; hut SandGification, and thereof it is in- 
- deed the Form. Thus do they fall out about the Word, when as 
to the Thing or Matter their Senſe thus far is the very ſame, 


To go on, this Righteouſneſs being imperfect, that cannot 


ſtand defore God in his ſtrict Jadgment, the Proteſtant ſays 


therefore 


— 


a 


| therefore ir is not tai but the Righteouſneſß of Chriſt alone 
_ made ours by Faith, chat juſtifies us, And what do the Papiſts 
ſay to this? Why there are ſome of them ſo convinc'd (as 
Contaremus before -mention'd, and Biſhop Fiſher) that they yield 
to the ſame. But theſe are few; the Papiſts generally hold our 
inherent Righteouſneſs to be that Righteouſneſs that juſtiſies us, 
and ſome of them ſtand to it ſo, as that they ſay it anſwers the 
Law, that it is perfec, and meritorious of Heaven. Theſe we 
forſake: bot for thoſe that hold as we, that it is imperfect and 
accepted only thro the Promiſe and Chriſt's Merits, we are to 
like them, and account the more Agreement the better. If 
you ask then how may ſuch and we be reconcil'd? I anſwer, 
they diſpute (as I have intimated before) upon ſuppoſition that 
God will jadg of this Righteouſneſs according to his ſtrict 
Juſtice ; that is, by the Law of Works, and ſo no Righteouſ- 
nefs but Chriſt's can ſtand before him: But this is the Error 


they both are in, and I wonder how it ever could hold ſo long. 


It is not the Law of Works (1 have faid) but the Law of 
Grace, not the Law, but the Goſpel, is the Rule of judgment: 
And therefore it is not Chriſt's Righteovſneſs, which is a Righ- 
teouſneſs of the Law, but our imperfe& Faith and Obedience 
' Imputed thro Chriſt's Merits for Righteouſneſs, is that Goſpel- 
Righteouſneſs which formally juſtifies us. That this is ſo, let 
me appeal to the Words of Chriſt; who ſpeaking of the Day 
of Judgment, does tell us that when the King ſhall fit on bis 
* Throne with ſome on the right Hand and ſome: on the left, and 
both ſhall call him Lord Lord! the Inquiry ſhall be made as to- 
the Truth of their Faith by their Charity: When J was bungry, 
he will ſay to one, you fed me; to another, you fed me not and 
- accordingly ſome are declar'd righteous, and ſome condemn'd. 
Here it is plain that miſericorditer, and ex Evangelico Federe, and 
not ſecundum Legis rigorem, we are to be judg'd. But the Righteous 
0 Life everlaſting. The Righteous; what Righteous ? Is it Righ- 
teous in Chriſt's Righteouſneſs? No ſuch matter; butirighteous 

thro their Charity, that is inherent Righteouſneſs 3, it is expreſs, 
nothing but weak can be ſaid againſtit, 


- 


There are no Divines of ours but grant we are freed from the 

Law in regard to the Rigour of it; and what is that, but that 
God is not extreme to mark againſt us every Fault the Law 
condemns? But if it were Chrift's Righteouſneſs that is out 
formal Righteouſneſs to ang us, there needs no. Abatement 


of 


_ * 
N 9 F 


of that Rigour z let God judg with the greateſt; Severity, thas 
Righteouſneſs does anſwer it, And why does David pray the 
Lord not to enter into Judgment with him, which the moſt holy 
Man that is, Papiſt or Proteſtant, /may pray likewiſe? If 
Chriſt's Righteovſneſs were his or theirs to plead, there needs 
no ſuch Prayer, but his moſt ſtrict Judgment. 78 goutil 472 „ ; 
Aud here I cannot but take notice of that Comfort which ſome. 
- build fo much on this point of Chriſt's Righteouſneſs: being for- 
mally ours to juſtify us; when | muſt tell them that there is 
the ſame Comfort in effect to thoſe that hold it to be the merito- 
rious, as to thoſe that hold it the formal Cauſe of our ] uſtification.. 
Whether it be by imputing Chriſt's Righteouſneſs to us, or im- 
puting our Faith and inchoate Obedience for Righteouſneſs, that 
weare jultify'd, this is the Comfort of both, that we are to reſt 
or rely only on the Merit of Chriſt for obtaining it. As for 
_ thoſe that hold it to be by the Imputation of Chriſt's Righteouſ- 
neſs, they have this Comfort, that finding their inherent Righ- 
teonſneſs to be ſhort, it is not that, but Chriſt's imputed. they 
plead with God to juſtify them. This Comfort yet hath this 
ſtop, that they muſt ſee firſt that they believe, and that their 
Faith is true and proved by Obedience, or elſe they are not ſure 
that it is imputed; and there is no Comfort but imaginary (as 
to that) any further than their Conſcience gives Teſtimony to 
their Sincerity: And as for thoſe that hold it is by imputing 
our Faith, Repentance and inchoate Obedience for Righteouſneſs, 
as do, there is this very Comfort unallay'd to them, that let 
their inherent Righteouſneſs be never. ſo. imperfe&, weak, and 
pitifol, yet ſo long as it is the Merit of Chrift alone we-truſt- 
upon, as that for which it finds Acceptance, it ſhall, if it be in- 
sere, be imputed as if it were perſect, even as Chriſt's. was, to 
our Juſtification and Salvation oo, 
Let me have this over again-for the Comfort's ſake. It is not 
for my Works ( ſay you) that my Perſon is accepted, but for 
Chriſt's Merits, and that is your Comfort: but if by the accept- 
ing the Perſon, you mean that God imputes his Merits or Righ- 
teouſneſs to you, | muſt tell you God is no Accepter of. Perſons, but 
they that fear him and work Righteauſneſs are accepted of 
him; and conſequently on the other ſide, my Comfort is this, 
that my Faith and inchoate Obedience, tho ſo defective that 
1 grieve at the battom of my Soul for it, may yet, ſo long as 
it is (I have ſaid) for the Merit of Chriſt (which + can never 
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magnify too much) and for his Sufferings (whereby all the Fail- 
dig thereof are ſatisfy'd for; and pardon'd) tho it be only in a 
Fete Deſire and ſincere Endeavour (and I pray God in Heaven 

to make it always ſuch) be accepted of God, fo as according 

to his Covenant of Grace to account me righteous (a poor 
depray'd miſerable Sinner) for the pardoning and ſaving me; and 
that is the Goſpel-Juſtification, and the Perfugium Peccatoris pœni- 
Zentts ad miſericordiam Dei propter Chriſtum, that ſuits my Soul, 
and is thorow Conſolation indeed. NN 
_ Obſerve here a difference at laſt between my Doctrine and 
the Papiſts. They hold that we are juſtify'd by our inherent 
Righteouſneſs, and ſtand upon it, at leaſt the high ones do, as a 
Righteouſneſs of it ſelf; and of Merit to do it; but I that hold 


. the ſame, do account this inherent Righteouſneſs, and- all that 


we do, to be no Righteouſneſs in the ſtrict Judgment of God, 


or according to the Law of Nature as given in Innocency, that 


_ Is, no perfect Righteouſneſs, but by virtue of the Covenant of 
Grace and Chriſt's Merits it is imputed to us for Righteouſneſs ;. 
which is all one with imputed as if it were perfect, or to ſtand 
us in the ſame ſtead as a perfect one would, to juſtify us: Which 
that it does formaliter, the Papiſt and I agree; but herein we 
differ, they ſay by Iafuſion (the infuſing the Habit) I. ſay. by Im- 
putation, as explain'd. Inherent Righteouſneſs as judg'd by the- 
Law (the Law of Works) and as held by the Papiſts, has been 
always deny'd to be the formal Cauſe of Juſtification by the Pro- 
teſtants, and they are in the right, I hold with them: but inhe- 
rent Righteouſneſs as judg'd by the Goſpel (the Law of Grace) 
as I hold it, moſt certainly is, and muſt be the formal Cauſe there- 
of; and our Proteſtant Divines in the denial of it, are to be 
better advis'd, - It is, and let them that preach the contrary 
Doctrine take heed, unleſs they would have the Proof of our 
Religion and our Faith by Righteouſneſs of Life be left off. 


For ſuppoſe ſuch Doctrine as this following ſhould” be taught, 8 


That the Faith of the Goſpel, the true juſtifying Faith, is a cer- 
tain Belief in every particular Man, that Chriſt hath died for him, 
and given bimſelf for him; which ſeeing the Goſpel tells us that 
_ Chriſt died for all every Man may apply to himſelf as Paul does, 
accounting that in Chriſt's Death he hath made Satisfaction to. 
God's Juſtice for all his Sins, and in his Obedience he hath fuffil'd 
the Law, and ſo ſtands juſtify'd thereby in God's ſight, without 
need of his doing himſelf. any. thing in order to his Juſtification 
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not preachit. For what effect were it like to have on the Lives of moſt? 
A various effect, I judg, even according to che Bifpoſition" of rhoſe that 
receive it. Jam one, upon this accountythatpreſumenorto think Godrſhould 


ga ccòount me of any other tobe righteoùsg as Ohriſt gas; but that he will ac- 
count or impute t me and others, our Faith, our Re 


Obedience (how imperfect ſoeyer. it is, if fincere) for 9 ac- 
Co | | This is the 
octrine Lon in my former Books, and theſe preſent Sheets wherein I 


Conte ſs my (elf to po a little further than other of our Orthodox Pro- 
EY toſtant Divines, an 5 Mr. Buxter himſelf (as in place 1 have acknowledg d) 


— 


anch yet I count not my ſelf fingular, becauſe. the reaſon. of the matter 


{elf will prevail with my Readers. that are of free Judgment, do * 
they can in the reading, to conſent with me in it. I Will èaſt off all doubt 


therefore; and reſt upon this Line and certain Frutli at laſt: We are juſti- 
yd freely by Grace thro the Redemption of Chriſt, and 
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Jochor Sacheverel. The Higher Powers are never to be reſiſted. The Re- 
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its Heaters, if indeed it were 
he Doctrine of the Goſpel? But what Godly Miniſter go preaches. thus! 
If Luther durſt, and ſome that believe it Luer s Doctrine dare, I dare” 


tance, our inchoate 
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reren Mr. Hoad!y., They are not indeed according to this Text; for 
tho we ate not to obey them Hen they command, Sin, or hat God forbids, 


what the other who is for Higb Church does, and readily grants, that thoſe 
Who are not, or come to he not the Higher. Powers (or make. themſelves no 
to. be reſifted”; the Caſe is reconcif'd, and 
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